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This book is dedicated to 
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They do not want to own your fortune,  
they want you to lose it;  

they do not want to succeed,  
they want you to fail;  

they do not want to live,  
they want you to die ... 

AYN RAND on envy 

























   At the time of the previous editions, and as it can be seen in the 
former introduction, since I was motivated by the need to  defend the 
assault on the capitalist system by the communists, I missed to point 
sufficiently their motivation, which has become clear with fall of the 
Soviet Empire. In fact, the Russian people who supported the commu-
nist movement did not have any other choice, in view of their unjust 
suffering. But their nobility and their authentic sense of justice has 
become clear nowadays. The same can be said about other peoples 
and of most communists. This must be taken advantage of to promote 
an approach, a mutual respect and secure a lasting peace. 



   This may be a time for optimism. Still, as the exploiters of the 
poor have not learned the lesson, as happened in my country where  
the people had to vote the communist party into power, and since 
radical communists will always be there, we must keep stressing 
the need to understand and to embrace the real principles of justice,  
which is the aim of this work and which I will reinforce in may new 
one. There is a danger that the reduction of tensions might  make













































































  But here I would like to propose the existence of a fifth subsystem of higher 
category and hierarchy: the existential, corresponding to the primary spiritual 
disposition towards the world. One shorteness of the proposed system is to give 
priority to the social over the individual. This is correct in regard to the control 
of the human conduct, but not in regard to its genesis, which is every person. It 
might be thought that the proposed subsystem corresponds to the psychologi-
cal one. But its display goes beyond emotion, normal intelligibility, and the will. 
I must, however, leave the discussion of this subject for a latter publication.  
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be in relation with an objectivity given in its exteriority.* Property is 
considered a complement of the objective spirit, that is, the absolute 
idea in concrete terms. The want of something, however, must be ra-
tional, for it must consider that the thing is the object of other wants. 
That is why the full reality of the contract is only guaranteed in civil 
society.

Hegel is clear on the justification of possession, its necessity and per-
manence, and he distinguishes between the alienation of property and 
the mere act of taking possession, the former being the expression of the 
infinite judgment of the will over the thing that is possessed and used. 
Property comes to be, then, an end in itself, a concept totally opposed to 
those of Marx and Engels. 

13At this moment in the previous editions of this book, I approached 
the subject of the collective conscience or social forms of conscience, 
which at that time I regarded as similar to the collective unconscious of 
C. G. Jung. That is, as a form of pangenerational wisdom and ideal will 
structured through the historical process and transmitted philogeneti-
cally and universally from generation to generation. This knowledge 
would enter the level of awareness in a symbolic fashion, for example as 
ideological archetypes, modeling or regulating the corresponding human 
behavior. Besides, this normative was related to human interaction with 
the upsurge of a kind of social super-ego, and in addition to a (transcen-
dent) spirit in the basis of psychic life.  

   Now I see such determinations as unnecessary to explain collective 
conscience, and my new notion differs from the quoted in certain import-
ant ways. I will get more deeply into it in my next work. In the mean-
time, let us see that the collective conscious as previously conceived, its 
conformation was independent of experience. Now I consider that com-
mon knowledge and dispositions, which I related to such archetypes, 
are generated in each person through the experience of life situations, 
in our example those related to ideological issues. There is no need to 
go further to explain the generation of contents of consciousness which 
are shared by a society or a group. What I keep is the idea that there are 
some of such contents which, given certain situations, become connect-
ed in an inter-subjective fashion within a common existential structure 
which constitutes the collective conscience. This collective conscience is 
generated in relation to praxical moments of the group, fundamentally 
within those belonging to the axiological area, and in a certain measure is 
capable of directing the thought and the behavior of the persons includ-
ed in the group. However, as the common determinations here involved 
are generated from each person, the individuals keep their power of au-
to-definition. This was emphasized in the previous editions, but not in 
the proper context. The new context is the one in which the notion of the 
collective conscience is to be understood here. In any case, what differs is 
mainly the way of conceiving the conformation of such structure, which 
is of less importance for the purposes of this work, and the notion of an 
area of a social determination of the human behavior remains common 
to every edition.      

 “Enciclopedia de las Ciencias Filosóficas, p.255. Editorial Porrúa, 
México 1971. 



























































example, has properties and also meanings due to its integration with men, 
which are not to be found in nails, cement or any other of its ingredi-  



































































at least for a long time be reserved for a few. The rest although
they may attain success in an educational, economic or pro-
fessional sense, will still remain the masses. This cannot be 
changed: only the great leader or achiever, the highly creative,
the genuine artist, the saint, the genius, and the real wizard 
transcend the masses. Quod natura non dat, Salmantica non prestat.

* * *







































   In every society, the members of horizontal classes tend to 
join into common activities or enterprises. It is what I call the 
club phenomenon, which tend to form spontaneously, under 
no particular initiative, but rather as a simple gathering of 
like-minded people―contrary, for example, to pre-capitalist 
guild societies―and save the politicians, for no particular po-
litical ends.  Now, in contrast with the horizontal class clubs 
conformed within the lower vertical classes, those which take 
place within the upper ones, include a kind of club determina-
tion of vertical class. This is because in order to enter in the up-
per classes as such,  it is not enough to excel in any particular 
field . This, however, does not mean a defense of class interests, 
simply a sort of class acceptance. The club phenomenon seems 
similar to the Sartrean concept of classes as series. However, 
social classes do not entail their inertial determination or a 
closed sphere of sociality, nor any serial impotence restrict their 
behavior. We shall say more of this in time, but let us keep in 
mind that the individual is fuller than any sphere of his soci-
ality. Thus considered, the vertical classes are determined 
by the nature of their members, not by their membership.



























































































































































I mean an economic one. To this respect, M. Friedman says that 
the monopolist has power, which raises the issue of “social re-
sponsibility”. But on the other hand, forcing it to forget its  inter-
ests in favor of socially desirable ends, the generalization of this 
doctrine would destroy a free society.
   To Friedman, exchange is voluntary when there are practically 
equivalent alternatives, and alternatives are absent in monopo-
lies, which effectively hinders freedom of exchange.8  I have never 

Friedman says on the other hand, and without attempting to













          But when the state is the sole owner of property, produc-
tion is taxed directly practically at a rate of one hundred per



cent.  The state then distributes at whim what has been taken away 
from producers, under the guise of  wages and free services.  As long 
as the amount is the same, it makes me neither richer nor porer if 
whatever is taxed out of my production is termed a contribution to 
the common fund of the people. I would have to be crazy to prefer a 
collective economy which provides me with health, education and 
other services for free, plus ten dollars a month to spend on other 
things, over a free market economy which charges me one thosand 
dollars for those services, but allows  me an income of twelve hun-
dred dollars a month. One has to  be impractical, confused or hypo-
critical, not moral, to do otherwise. Capitalism channels rationally 
the natural individualist disposition of man into social life. Private 
gain is not a lower ethical value than cooperation. Rather, they are 
not comparable in such an unquailified way. We cannot refer here 
to cooperation as the result of a humanist disposition, but as the re-
sult of particular economic undertakings organically considered. 

















so even a minimal progression would allow the state to function
properly. But in El Salvador, for instance, what the govern-
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Those who support either the group or the individual 
to the exclusion of the other resolve issues easily: they 
need only deny one pole of right, which actually, in 
one way or another, ends up denying individual rights. 
Solutions which satisfy each and every one in generic 
and particular terms cannot be that simple. Recognizing 
the bipolar-affirmative nature of the political dynamics 
of society and validating its three principles or right, 
however, we can reject both socialism and (mercantilist) 
liberal capitalism, and identify the heart of fundamentalist 
capitalism, which would be a part of a rational normative 
universal suprasystem. Such a suprasystem (or nomocracy 
dictates how freedom must be understood and practiced, 
and within the context of the achievement of the common 
good―in the praxical way demanded by each epoch and cul-  
ture―it differentiates as well as integrates microcosmic and 
macrocosmic social labors in a synthesis ultimately based 
on justice. Thus, it fosters the most complete expression 
of the rights of each and every one, and molds itself in the 
essence of every ethical and natural system of life. 

Notes 
1There are ―without the slightest doubt―individuals and associations 

of inestimable value to the cause of freedom in the ranks of liberal capital-
ism. But there are also those who lean heavily toward hypostatizing prac-
tical rules of conduct, free trade and contract practices for the most part. 
On this basis, we must recognize that the socialist critique of liberal capi-
talism has its raison d’etre. For those lacking in real effective socio-mer-
cantile power, their free choice is only a theoretical possibility. Given all 
this, no compelling ideological reason is given to exclude the state as the 
agent of redistribution, as long as the utilized resources can be considered 
legitimate social patrimony, and a state monopoly is not legally enforced. 
The contrary argument is upheld on the basis of practical considerations 
(the abuse and poor planning of state investments, subsidies and credits in 
this case), and assert that private enterprise is more capable of detecting 
where it is better to utilize resources so that, over the long term, if these 
remain in its hands, more wealth will be produced which, reinvested, will 
best meet the needs of the group. 

These are reasonable assertions. Even though private enterprise does 
no have a monopoly on good management, the often unlimited and unquali-
fied access to resources that state enterprises enjoy is prone to inefficiency. 
On a related matter, politicizing credit (common under central financing) 
and reserving it for a clique (as private enterprise is wont to do) are two sides 
of the same coin. There is, of course, no right to credit, and the legal owner  
or depositary of resources has the right to place them as fit. But since thus 
many potentially good producers may be overlooked, the state may allocate 
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credit resources to those who truly deserve them, and are thus in a position  
to contribute to the advancement of society. But even if private financing 
put resources in the best hands, private investment may remain localized for 
too long because it seeks out the best markets first. It would not be unusual if  
private enterprise were not interested in the meager returns from investing 
in basic housing, health or education for laborers in underdeveloped coun-
tries, for example, given the poor economic circumstances of the projected 
beneficiaries. Thus, by the time business enterprises find such markets 
attractive and can effectively project themselves on a large scale, perhaps 
through offering insurance plans, labor may be in bad shape ―an institu-
tional delimitation of wages does not offer solution by itself―only able, in 
the short term, to contribute to the productive process with scant creativity, 
and social malaise may have appeared, resulting in the capital flight which  
is to be expected. This flight is further intensified by the concentration of 
wealth in the hands of certain individuals who thereby gain access to attrac- 
tive international markets. It is much too easy, under these circumstances,  
for the general population to become impoverished. 

Extreme monetarists even attempt to justify the above by arguing that 
capital flight still benefits the recipient of the resources, and that in the long 
term all mankind will benefit. I object to such reasoning: it would be unethi-  
cal to produce disproportionate wealth for some groups―a metropo-
lis would be a likely case―by at the same time causing increased pe-
ripheral poverty, for this violates the third principle of nomocratic 
right, especially when the immediate social cost is offensive to human 
dignity. Besides, the projected benefits for all mankind cannot be 
taken for granted in real life, and even if they could, they would prob-
ably come too late to matter in situations like the above. The argument  
could not be supported even if everyone were free to migrate to wherever 
resources were plentiful, partly for practical reasons―among them the pos-
sibility that immigrants may be discriminated against―and partly because  
(as we will see at the end of the book) it is contrary to natural law. The 
mercantilist argument supposes that the initial pattern of distribution is 
irrelevant as long as there is an increased productivity, for in this case 
reinvestments and increased public wealth, derived in part from taxa-
tion, will benefit everyone. But that depends, as we have said, on the type 
of such reinvestments, and above all, if they do not continue practices of 
exploitation. Besides, a public treasure capable to guarantee a minimum 
social opportunity, derives mostly from a large middle class, which is not 
to be expected in the midst of the above-mentioned conditions.

I am not in any way arguing that public investment―which is to some 
extent a form of redistribution and subsidizing, since the resources are not 
assigned through the market process―is indispensable, nor that private  
investment must always lead to the above-described situation. I am simply say-
ing that, while private investment is ideal where the general population pos-
sesses an adequate economic endowment (because, among other reasons,  
the economic information every individual has is properly made use of only 
in the market economies), public investment might be better able to deter-
mine social priorities under different conditions because it is not motivated  
by profit. Of course, public investment must never be funded by running the 
country into debt or sweeping inflation, and limited only to supplying the ben-
efits which private entities are unable or unwilling to offer. Falling into a full 
blown mixed or Keynesian economy is to be avoided. Although the creation  
of employment by the government is not in itself anti-libertarian prax- 
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obeying various causal factors, the purely material among 
them. But historically significant events have much more to do 
with actions derived from ethical dispositions toward material 
conditions than with the conditions themselves. To Sartre,” it 
would be scarcity the totalizer and the only possibility of history. 
But, in the same fashion, it is not scarcity, which is just a relation, 
but a drive towards fulfillment―the usefulness of a good remains 
even regardless of its availability―what prompts the actions 
which can be deemed historical. In normal conditions, scarcity 
acts as a determinant of distribution only through its effect on 
prices. Thus, it may be the totalizer of economic ensembles, but 
not of the legal frameworks that determine the legitimacy of 
distribution, save the emergency situations we have already 
mentioned. The milieu of scarcity within which social structures 
and institutions often arise is only circumstantial, as the latter are  
intelligible (and necessary) even amid the utmost and most 
comprehensive abundance. The milieu par excellence 
within which praxical structures and institutions arise, is 
reason. 

Everything that is organized around the satisfaction of 
biological needs gives rise to an economic structure, which could 
be seen as a means to that end. But the activities destined to 
meet biological demands must be incorporated into a normative 
context, other social structures taking shape at the same time, 
not on the mere basis of organizing needs―if they are to secure a 
rational access to goods and social advantages―but of the global 
requirements of the human spirit. To derive superstructural 
elements, such as legal provisions, from a dialectical process 
lacking in moral contents―starting from the productive forces 
(or conditions of material production) and passing by the modes 
of production―is to pretend that sub-emergent realities can skip 
the evolutionary process, for which reason such contents must 
be incorporated in the infrastructure―initially in rudimentary 
forms of social organization with all probability derived from 
the familial model or right―to originate the advanced praxical 
mechanisms known as the superstructures. There is, then, 
side by side with every economic structure, a true ontological 
necessity subjecting it, especially the distribution patterns, 
to a framework of right, which is irreducible to material 
determinants and cannot be regressed to them. Law, 

*In his previously mentioned Critique, pp.122 ff . 
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impossible to prove it due to its lacking in the parameters 
of legitimacy we have mentioned. Neither political power 
nor sovereignty are intelligible in terms of appropriating 
and interiorising the powers of the dominant class and then 
transforming them into right, except within the realm of 
arbitrariness. Thus, only when the state mediates between 
the classes or individuals qua units of right, its power explains 
itself and becomes legitimate. The impotence of series―in 
short, alleged low-level forms of sociality such a fashion-
related aggregates or even people lined up to buy tickets―to 
resist the manipulation of a dominant group, cannot explain 
the power of the state because sociality is not exhausted at the 
serial sphere. Manipulation works at the bio-psychological, 
not at the rational level. Even if hidden, there always co-exist 
in everyone higher spheres of sociality which are the ones 
that relate to legitimacy and consensus, fundamental to any 
objective notion of the state. Certainly, the state conforms 
itself from the dominant groups of society, but it will always 
do so from the praxically normative sector of society. 

To Engels, the organization of individuals according 
to territory in a civil society is a repressive measure.14 This 
borders on paranoia. In smaller societies, everyone knows 
each other by name or by family affiliation, but in a larger one 
social tasks, distribution and services must be organized on  
the basis of the subjects’ or citizens’ residence for the sake of 
proper functioning and administration. In primitive societies, 
bonds between men are more determined by blood relation- 
ship because family and clan constitute the mainstays of their 
integrity. Territorial bonds are weaker because territorial 
limits may be poorly defined or temporary, and because in 
primitive stages cultural values are notably less rooted in the 
nation than in the family. In civil society blood relationships 
function on another level, but anything that brings man 
closer together is worthy of appreciation. 

Even the bodies set up to maintain the public order are 
seen as tyrannical instruments of civil society.15 In primitive 
societies, police and judges were those who administered jus- 
tice, because labor was not divided to the point that there were 
special bodies, nor were these needed. That was the case with 
the army, constituted mainly by those who were ready and 

































































my of labor says in short, that there is a kind of abstract labor rep-
resentative of an equal human social work. This labor is the one 
which determines the exchange value of a thing in terms of the 
time required to produce it. So if in the same number of hours a 
worker produces one unit and other worker, or a factory, produces



ten, their use value would be different but  their total exchange 
value would remain the same. As it must be obvious, the goal  
behind such a construct is to disregard the value of entrepreneur-
ial creativity. 
   Our conception that labor acts in an integral manner in





















































ing that form as the definer of right, they aver that property

through the abuse of mercantile power by one party, which log-
ically is the bourgeois. But that is not part of the system, only an 
additional determination. And in fact, the only way to respect



















     35 Reuten, G. and Williams, M. in Science and Society, Vol. 57 No.4,



































time, they would have been included in the Bible and in the Ko-
ran, and attributed to the will of God instead of man’s. 























individualism if not in the West? But even above that towers the 
role of the personality which can do most to allow the human race 
finally overcome their differences and achieve long-range agree-
ments leading to peace among nations: Jesus Christ.

moving example and the most expeditious for promoting such 
purpose, given that in Him both: doctrine and the example, em-
phasize love, understanding, charity and brotherhood, which are 
the most approachable and praxical paths of reconciliation for 
the majority of common people. We must always be mindful of 
the particular sensitivities of each culture to the transcendent 
values, which at the bottom project the same principles. The Bud-
dhist Eightfold Path, for example, also implies a distinct reconcil-
iatory fiber. But in the last instance, for achieving peace within 
the worldly affairs, what counts is the disposition of each soul 
to accept the said values. Now, Christianity differs in important 
points with oriental religious beliefs, but mainly within themeta-
physical realm. For example, Christian theology is dualistic, as 
distinguishes between God and Creation, while oriental theolo-
gy tends to be monistic or agnostic in that respect. However, in 
regard to our present concerns, Christianity is partially rooted 
in an oriental religious mindframe. There are differences also 
here, as the first puts more emphasis in collective redemption, 
while the second, without ignoring the social framework, points 
toward the individual. But that difference is amenable to concil-
iation and, as we have seen, mainly through a deeper and more 
fundamentalist approach to the preaching of Christ. What mat-
ters is that nor Christ nor any religious oriental leader has ne-
glected the individual as the basic subject of right.







dependent, and may affect their otherwise spontaneous tenden-
cy to appreciate and stand up for the fundamentalist cultural 
values in general. The moral and political implications of this sit-
uation can never be overemphasized. 

























others saw the Arab Shiite cause with sympathetic eyes, an at-
titude which in the last instance may be a matter of individual 
feelings. But between that and justifying action against innocent 
people, there is a great divide. Those who were sympathetic to 
the mentioned cause, revealed the respectable attitude of not 



condemning the Palestinian peoples in general without first 
considering the measure in which Western policies in their re-
gion may have contributed to generate ill will from their part. 4  

A similar attitude was assumed by some victims of kidnapping 
in El Salvador, carried out by communist guerrillas. In both 
cases innocents are targeted. But the Arab Shiite actions are at 
least related to disputes of territories and to the defense of natu-
ral cultural values, while the communist ones spring out from 
an oppressive ideology. The praxis of the former is selective; 
the communist one targets the whole mankind. Thus, although 
there are injustices that may trigger many to join Communism, 
the movement as such cannot be regarded sympathetically, nor 
its doctrines placed in the same level to ours. 



Now then, although I oppose the practice of evangelizing the 
members of other religions, I think that Christians in general 
should remain Christians. In time, a universal religion should be 
supported because all faiths are approximations to the Mistery 
in dependence of what the human mind and heart are able to 
assimilate at a given historico-cultural moment. Therefore, he 
who finds the truth in another faith must also find it in his own. 
However, the adoption of another faith may reveal not an objective





goals, and despite of some correct points, their lack of com-
pletion constitute a danger since it may induce to assume an 
skeptical stance. B. Russell, for example, asserted that if God is 

punish those He himself had caused to sin. 6 If to this we add the 
proposed God’s omniscience, the above becomes more useful  
against uncritical anthropomorphical notions of God. Our con-
cern here is that the exposed thought may result not only in the 
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tively of any explanation-the resulting attitude is likely to 
be generalized distrust. The matter is that a series of mutual 
accusations has been unleashed―together with abundant 
literature (of a non-representative nature, whose purposes are 
difficult to evaluate), most of it worthless―which indirectly 
hampers a joint ideological pro-libertarian fight.

All racist dreams of world domination are enormously 
risky, because a loyal army, which can only be a racist army, 
is absolutely necessary in order to retain power. If power is 
attained through intrigue, the intriguers will surely find that 
they were used, rather than that they used others. Some Jews, 
on their part, have accused Christians of overestimating the 
communist danger, especially when Nazism surfaced. It is 
true that the Church should not have kept silent in the face 
of the Holocaust; but the accusations reached the extreme of 
asserting that the Vatican had formed an alliance with Hitler. 

In the previous editions of this work, my worry was that 
in the face of communist assaults on the West, and in regard 
of the the abovementioned accusations, the jews might be 
consideredas hidden supporters of the said assault and seen 
as enemies, and that these in turn might not join the cause of 
those which should be their allies. As it is clear, the only ones 
to benefit from that situation were the communists. Today, 
such a danger seems to be a thing of the past. However, it 
must always be kept in mind as the said situation might arise 
again and catch us off guard. It is true that the majority of the 
Jewish people possesses an attitude of such great solidarity 
that a certain socialist tendency surfaces. I consider that a 
manifestation of a capitalist mentality of the left, with ancient 
cultural roots, since they clearly defend individual rights on 
the other hand. Communism also clashes with the principles 
of the Jewish faith―even attempting to suppress it, as Marx 
declares unambiguously in On the Jewish Question―in 
denying man the natural rights so clearly defended in the Old 
Testament.9 

The schism may be further bridged if strengths are joined 
in the defense of the principle common to both religions, and 
if men thus join for the purpose of neutralizing the challenge 
posed by the enemy. The unification of Jews and Christians, 
and even more, of all religious men in the world and of all men 
of true faith, against communism, is imperative today.





Some expressed that the Arab Shiites were human beings, and that the Arab 
cause may be justified. The first is a due showing of respect for an ethnic-re-
ligious group, while the second is something that we will leave to history to 
elucidate. But if the actions against any country which supports Israel are to 
be deemed irregular acts of war, their target should be at most its regime and 
the armed forces obedient to it, not the civilian population, independently of 
whether the said support is legitimate or not.



from Brahman (Unmanifest Being), which fits broadly with the concept of 
Creation. More to the point, every conception of God is anthropomorphic, 
since everything man is capable of knowing carries his seal, only that here 
concepts tend to be more bound to his subjectivity, more anthropomorphic 
in that sense. This need not imply misrepresentation of the nature of reality, 
for in addition to what has been stated elsewhere, in the context which con-
cerns us, the knowing beings and objects of knowledge would share in the 
highest essence, and since knowledge might be, ultimately, self-awareness.

If we can at all come to know God, we must admit, within the framework 
just cited, His similarity to us. Otherwise neither God nor His messengers 
would have ever made clear that when we act from love or justice, we act in 
accord with His nature and will. The a different degree, all Creation presents 
an isomorphism of sorts with the absolute. There is a contradiction of elemen-
tal logic in denying the resemblance of man to God, and in accepting (as Watts 
accepts) the pantheistic Oriental concept that I am God. Is Watts saying that 
man is God, but does not resemble Him? On the other hand, if the ceramic 
concept of Creation can be said to define Christianity, Hinduism is not far be-
hind. Let us remember that in Hindu mythology, the universe arose from the 
mouth and the limbs of a sacrificial primeval man. In other version, the unmani-
fested original being is portrayed as a man. Afraid of his loneliness, this being 
splits his body in two, giving rise to a wife which assumes the form of a cow, 
which whom he copulates under the form of a bull (Brhadaranyaka Upani-
shad 4: 1-4). “And why beholdest thou the mote that is in thy brother’s eye...?”

The most serious accusation Watts makes is when, based on the Judeo-Chris-
tian belief that nothing occurs if it is not the will of God, he states that since 
there is evil, God must have created it in order to punish man. This is a weak 
point of the theological dualism. But Watts defends Hindu beliefs by defining 
pantheism as the feeling that every role in the drama of life is played by the Su-
preme Lord. This, if we take the same biased stand, would lead to something 
worse: God is not only the creator of evil, but its incarnation, since He plays a 
role in every facet of life. Within an objective monistic perspective, this only im-
plies that God expresses His inferior contents in the world and as-world. But as 
Watts conceives it, God seems to be the personal generator of evil. Watts sees 
the Judeo-Christian God as a vengeful one, punishing those who do not follow 
His commandments, and asserts that Buddhism does not contain similar pre-
cepts. Yet, when man does not follow the middle way, is he not condemned 
to an eternal cycle of reincarnation and death? Of course, in Buddhism there 
is no condemnation in the sense of an external punishment. But neither in 
the correct exegesis of Christ preaching, which is that bad deeds turn things 
against us, even God, only as a consequence of our contradiction of Truth, not 
because any formal non-compliance with an established set of rules. Christ 
merely uses’ his native cultural elements to show the consequences of trans-
gressing the laws of nature. But this subject must wait a future publication.

Watts also takes up such matters as the impossibility of liberation as 
long as man persists in believing the illusion of his body. This is like say-
ing that the effect-illumination in short-is real, but that the cause-at least 
within certain parameters, the human body-is not, or that atman (our ul-
timate spiritual reality, God in ourselves) acts through an illusion to re-
turn to Brahman. If the world is necessary substrate for such a goal, it 
seems rather farfetched to postulate that the reality of spiritual evolution
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will develop from the unreality of Manifestation. Believing that the human 
body is real has not stood in the way of sainthood for many great Christian 
mystics. Besides, let us remember that a radical (absolute idealist) illusory  
concept of maya, is shared only by a few Hindu philosophers today, and that 
Buddhism in its origins constituted a basically phenomenological doctrine. The 
concept of maya may be valid in portraying the relationship between phenom-
enon and noumenon, and man’s attachment to his inferior nature, or in show-
ing the transcendence of the separatedness of spatio-temporal realities in the 
absolute. 

Rather than relying on institutional (Church) interpretations and tenets, ex-
trapolating to a trans-cultural context the words of the great reli- gious leaders 
is the best way of appreciating the perfection of such words, and tends to avoid 
falling into Chauvinism, which is precisely the most dangerous assault on faith. 
The belief that only our own religion possesses the ultimate truth, or that only 
our maximum spiritual leader is the highest incarnation of the divinity or the 
only son of God, is of such nature that it implies the inferiority of any religion 
or Avatar that may exist through the whole universe, and that even extraterres-
trial beings of high spiritual evolution would need to be converted into our own 
faith. In His historico-cultural framework, Christ had to preach that He was the 
only way to the Father. Otherwise His words would have sounded empty and 
even detrimental for the faith of unprepared audiences. 

6Russell, B., The Basic Writings of Bertrand Russell, An outline to in-
tellectual rubbish, p.79. Simon and Schuster, New York 1961. In the
previous editions of this book, I did not clarify that the superficiality that
I attributed to his critic was not fundamentally in regard to their content, 
but to the fact that he did not explore his thesis also taking a teological 
monism as a reference. Curiously, somewhat similar has been cited 
by some Communist philosophers with other intentions, as G. Lukacs does in El 
asalto a la razón. Both criticize the idea of a God subject, like men, to passions, 
when it is clear that ascribing wishes, complacence, anger and other emotions to 
God is simply a way of conveying a theo-cosmological parallelism. Such criticism 
makes sense only against a dualist theology, not when God is viewed from the 
monistic perspective, which should have been considered here. In such a case, 
the mentioned parallelism expresses the essential unity of two of the existential 
planes of Being, and helps us to open the door for  identifying pantheism as 
conveying the objectivist notion of God. Being cannot be fragmented, but since 
its multiple expressions are transcended in the absolute, we can refer to this as  
God. The absolute itself remains as a motor force but without any spatio-tempo-
ral configuration, and man can only begin to grasp its expressions with the aid of 
an expanded consciousness, or through incarnations of the kind Supreme Per-
sonality or Logos. Thus, God desires nothing, not as a person seprated from Being. 
Nothing moves Him, pleases or angers Him, because everything is transcended 
in the eternal presence of Being. Divine wishes, ire and satisfaction reflect the 
accord or discord of human behavior with trans-absolute truth, a definitive exis-
tential state we can only grasp in anthropomorphic terms. This state stands for 
the revealed and necessary-though impossible to represent- final transcendence 
of Being, which implies the redressing of evil into a univocally good Essence. 

Within the monistic theological context of the creator-creation relation- 
ship (which seems to me the most adequate for, among other reasons, thus 
we avoid making God smaller than Being) the nature of the absolute in-
cludes the occurrence of evil―even though historically man is the one to 
introduce (moral) evil, the latter is present forever in an all-encompassing 



Russell departs from the existence of an omnipotent God in order to dis-
cuss it, which is acceptable. But should have considered that God, as an 
absolute Being, excludes the existence desires because within an absolute 
condition everything takes place at once and forever. Thus, Christ ref- 

the previous idea of a dreadful Creator. Obviously, the principal concern
of Christ was the salvation of mankind, not to set metaphysical criteria on
the Father´s nature. On the other hand, it is clear that Christ must have 
participated of the dualist concept of reality due to the limitations of the 
times and the culture. In any case, probably the closest insight we can get







































































escaped poverty, when the most important reason for that lies in the fact that 
society had not yet developed its productive forces to the point where enough 
wealth was created to eliminate it. Patently, early capitalism was plagued with 
instances of coercion and explotation. But since the logical display of its tenets 
was towards creating an effective market competition—with the corollary that 
salaries would rise, among other things—such instances were actually pseudo-
capitalist praxes.













come by. The allies cannot continue to lose blood fighting the 
communists, so that tomorrow they are left al the mercy of the 
latter. Twenty-five years ago, the communists did not have a sin-
gle base of operation in Latin America, and Cuba was handed to 
them. Kennedy might have been poorly advised, but there was 
no excuse for handing over Nicaragua. And loosing El Salvador 
to Communism today would be unforgivable. This is no domino 
game. This is a cause. Iran was a solid supporter of the US, and 
in due time, a policy to keep it that way could have been devised 
without resorting to any intervention leading to the loss of sov-
ereignty. In previous editions, I supported the Shah trying to 
preserve Iran as an ally. But although Khomeini had the right 
of fighting the oppression and in trying to keep Iran’s traditions 
alive, perhaps if a substitute of the Shah had been supported 
–conditioning this to his commitment to ensure economic jus-
tice, avoid repressing the political dissent, and to preserve the 
country’s cultural values–would have provided the fundamen-
talist movement a deserved space, which then could have led to 



an agreement instead of a revolution, and to the survival of the 
US-Iran alliance. And eventually, the respect and the uphold-
ing of Islamic values and traditions, could have fostered better 
relations between the US and the fundamentalist movement.  
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Speaks for the People?, I tell how survival measures undertaken 
by the Salvadoran shock troops of the right--necessary in the face 
of the danger of loosing freedom--have been labeled murderous. 
Repression is actually a necessary praxis of power, whose le-
gitimacy depends on that of the insurrection.6 When undue, it 
must be challenged, and the abuses and the acts of cruelty con-
demned because the battle must be fought nobly even against





such charges are exaggerated. I understand the concern that the 
arms got by Iran might have ended up in the wrong hands. But 
it is clear that any country, if so it wishes, has more than enough 
resources to prepare terrorists---whose shock troops are small in 
numbers---without any need of  arms extra like those mentioned. 
Besides, the weapons got by Iran were claerly destined to be used 
against Iraq. 7 I also understand the feelings of many against nego-
tiating which regimes that might not seek a rapprochment with 
the US. But if things are managed properly, this impasse should 
prove temporary. In any case, if we oppose exchanging arms

ical motivation. Terrorism is not exhausted in purposeful violent 
actions against the innocents, nor in the coercive measures taken 
by a dictator. Its prototype today is the destruction of the national 
patrimony, the instigation of class hatred, and the threat against 
the right to property by the communists. This is, by now, taking 
place mainly in the Third World against peoples allied with the 
US. But the final objective is the US, since still constitutes the 



476 POWER TO THE WEST

main support for individual freedoms. Other aspects of terrorism 
involve special international issues, or the perception of threats 
against cultural values, which, although they do not justify any 
aggression against the innocents, deserve special approach, and 
a careful assessment of what measure of truth may be in such 
perception. Communism, on the contrary, being an anti-natural 
system, entails a systematic violation of human rights. Many com-
munists have become aware of that. But if Communism triumph 
everywhere, the tendency will be to implement its ultimate core, 
and then it will enslave and terrorize the entire mankind.





duce lasting benefits, such as those which finance the enemy. 
Confronting all the above mentioned, conservatives have be-
fore them the task of setting aside once and for all that middle-
of-the-road spirit which Hesse categorized as burgeois. Already 
we are observing how very few Socialist governments support 
the US as they should, as their criticism of the North American 
bombing raid on Libyan terrorists bases showed. Again, I am 
not judging such action right or wrong. In order to do that, I 
would need to be knowledgeable about the facts involved. My 
concern is the general attitude towards the US, despite that the 
facts involved in the communist aggression should be clear to 
everyone. It is not only that commercial and diplomatic con-
siderations influence such attitudes. It is that socialists  (and













5Here I would like to recommend an article written by the former Israeli 
ambassador to the UN,  Benyamin Netanyahu,* although only as a general infor-
mation about the actual phenomenon of the terrorism. Thus, I do not pretend to 
exclude from the latter certain actions committed by Israel or justify all the poli-
cies of the Western countries, nor to generalize against certain human groups. 

To the author, anarchist terrorists seem to have little to do with the present 
terrorist wave, which would have to principal sources: Soviet Communism and 
Islamic radicalism. The latter, although doctrinally opposed to communism, 
could collaborate with it in order to intimidate Western democracies. The only 
way to check this danger, he avers, is to face it with an unbending will, refusing 
to negotiate with terrorists. Taking such an attitude may certainly condemn 
some hostages to death, but it may also save many even before they are taken 
hostage, because kidnappers will have no expectations of gain through ransom 
negotiations. He is also concerned with the possibility that the terrorists gain 
access to powerful (even nuclear) weapons. In the face of all this, Netanyahu 
also recommends economic sanctions against countries which support terror-
ist organizations, as to make the survival of both difficult. He is right on this 
last point, but we must keep in mind that economic sanctions also hurt inno-
cent people, and that in certain cases they may be used as a terrorist weapon. 
Here are also involved complex issues of international relations, which can be 
satisfactorily and justly worked out  only through mutual understanding and 
concessions.

Now, irregular violent actions can be legitimate or illegitimate, but ter-
rorist only when target the innocent or are indiscriminate. This consider-
ations applies to Arab radicalism but not to Cuba, whose actions against the 

*Time Magazine, pp. 48 -52, April 14th, 1986.



US allies are always illegitimate since their aim is to expand Communism. 
For this very reason, as they pose the threat of installing a totalitarian sys-
tem, they also posses a terrorist core. In regard to Iran Islamic fundamental-
ism, although it is difficult to say up to what point, it seems clear that the re-
gime backs terrorism. At least, it cannot be expected to fight terrorism given 
that has become an enemy of the US. My impression is that if an ally substi-
tute of the Shah had been promoted to power in the way I have stated, the 
situation would be different through a wider alliance with the Iranian people.  
           6In fact, the actions of the right cannot be called repressive, as they were not 
ultimately intended to maintain the existing regime, nor part of it. They were re-
ally independent acts of war and of resistance against the communist assault. 
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  To respond more specically to the question of the draft, I see this matter as 
follows: first of all, a year or two of military service do not detract from an aca-
demic carrer or other enterprises. Recruits generally enter the army in times 
of peace and do not inmediately enter combat. Thus, their reserves need not 
to be made up from an universal recruitment, which would be justified only 
in emergency situations. The call to arms may not be necessary when the na-
tion is already at war: volunteers usually abound. In peacetime, on the other 
hand, the state must ensure that there is always institutional preparedness 
in case it is ever needed. That is precisely the reason it can impose the draft. 
This is a payment every individual owes to society, or rather, a prepara-
tion for possible payment in the event of war. The answer must be wider in 
scope, the draft being only one aspect of the obligation every formative unit
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defend them from aggression. This lack of libertarian praxis 
poses more of a threat than Soviet expansionism itself, 
and may prompt the allies to a closer relationship with 
the rivals of the leader in order to avoid fighting them at a 
disadvantage. The nomocratic interests would be greatly at 
risk, but freedom may be maintained through the formation 
of large blocs which supported those interests and were able 
to do without the metropolis once and for all. 

It is worse when people who are not ideological allies 
attain power, because then rapprochement with the enemies 
of the leader occurs in another manner. We are already seeing 
how certain socialist parties or governments are taking 
thirdworldist positions, renewing cordial relations with 
communist countries or  harboring communist guerrillas in 
their territories. The worst thing is that the mechanisms for 
reciprocal  military assistance, which  could effectively end   
such local communist invasions as in El Salvador, have been 
rendered virtually useless. Latin American armies must open 
their eyes, lest they find themselves obligated to prop up com-  
munist governments for such questionable ideals as political 
neutrality and subservience to civil authority. When the 
political constitution is violated, the army―even more than 
any other sector of the population―has the right to rebel. 
Still, for reasons mentioned before, it is precisely such 
governments that the US is supporting. Unfortunately, 
intrigue takes precedence before principles, ideology and 
high-minded statesmanship. Obscure desires for power, and 
other factors, are seen as opportunities for manipulation, and 
advantage- seeking maneuvers are chosen over joint action 
with those who have given heart and soul to the cause. No 
aces under the sleeve can make such policies triumph over 
the long term; history so tells us. 

The North American empire is a legitimate one because 
it is based on alliances which men in each nation forged 
with libertarian spirit. And the only way of preventing 
anti-sovereignty designs―expanding the image LaFeber 
attempts to depict as the system―consists in returning 
to such men the reins of the empire. The fundamentalist 
ideology and praxis of the capitalist empire must be 
revived, but not on the basis of the democratic prejudice. 
All the US needs is to widen its alliance base by supporting

















































































































The truth is that only the respect for individual rights of-
fers a social advancement, and  that their denial is an enemy 
of freedom. If we do not learn to make distinctions on a ratio-
nal basis, as it has become customary, we will not be able to tell 
right from wrong. I must make clear that our generalizations 
are part of a method of exposition. As human beings, many com-
munists deserve as much respect as anyone else. The true evil 
resides in the doctrine and in the system, and in those who are 
one with them. Capitalists often see ideological confusion or
































































































































